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The two epithets of the Old Iranian supreme god that make up his name, mazdd and ahura, may 
refer to his two functions as primordial poet-sacrificer god, who by his divine sacrifice created the 
ordered cosmos, and as ruler of the universe and father of many of its constituents, respectively. 
Moreover, as god of heaven he is the father and consort of Armaiti, "genius" of the earth, who, 
when fertilized by heaven in an act of incestuous sexual union, produces her "works" to benefit all 
living beings. 1 



For Stanley 

vohu manarjhd 

haiQiiduuardstam hiiat vasnd fraso.tdmdm 



In the Avesta, the principal function of the supreme 
god, Ahura Mazda, is the ordering of the cosmos (see 
Kellens 1989) and the upholding of the cosmic Order, 2 
whose visible aspects are the sun and the sun-lit heav- 
enly spaces, and he is its ruler, as expressed in the Yasna 
Haptaqhditi: 3 

iOd at yazamaide ahur9m mazdqm 

yd gamed asdmed ddt 

apascd ddt uruuardscd varj v his 

raoedsed ddt bumimed vispded vohu 

ahiid xsaOrdcd mazSndcd hauuaparjhdiscd YH. 37. 1-2 

Thus, in this manner we are sacrificing to Ahura 

Mazda, 
who put in (their) places both the cow and Order, 



1 My thanks to the volume editors for providing helpful re- 
marks in general and for keeping an eye on my Rigveda trans- 
lations in particular. 

2 See Skjaerv0 (2003) for a discussion of what I think are the 
fallacies in Luders' (1951) arguments for translating Old Indie 
rtd- and Avestan asa- as "truth" rather than as "(cosmic/so- 
cial/ritual/poetic) order." See also Duchesne-Guillemin 1962: 
194-96. 

3 The numbers preceding the Haiti (sections of a GdOd) num- 
bers identify the five Gd0ds: 1 = Ahunauuaiti GdOd {Yasna 
27.13, 28-34), 2 = Ustauuaiti G. {Yasna 43-46), 3 = Spdntd- 
maniiu G. {Yasna 47-50), 4 = VohuxsaOrd G. {Yasna 51), and 
5 = Vahistoisti G. {Yasna 53, 54.1); YH = Yasna Haptanhditi. 



(who) put in (their) places both the good waters and 

the plants, 
(who) put in (their) places both the lights and the earth 

and all good (things in between), 4 
by his command and greatness and artistries. 

Ahura Mazda is also said to have engendered the Or- 
der of the world as its father (as a rhetorical question in 
2.44.3), and, as an artisan, to have fashioned many of its 
elements (2.44.5). Finally, in the function of divine 
poet-sacrificer, 5 he brought forth by his thought the 



4 Cf. Yast 13.153 imqmca zqm yazamaide aomca asmandm 
yazamaide tdca vohu yazamaide yd antardstd "And we sac- 
rifice to this earth, and we sacrifice to yonder sky, and we 
sacrifice to the good things that are in between" (Kellens-Pirart 
III: 140). 

5 Ahura Mazda is a sacrificing god in the Pahlavi writings, 
e.g., Bundahisn 3.20 Ohrmazd abdg amahrspanddn pad Ra- 
bihwin <gdh> menoy i yazisn frdz *sdxt andar yazisn kunisn 
dam hamdg be dad "At Midday Ohrmazd with the immortal 
gods prepared the spirit of the sacrifice. During the perfor- 
mance of the sacrifice the entire 'creation' was established" (see 
also Mole 1963: 126-32). The Old Avestan poet-sacrificer's 
sacrifice of his own life breath and bones perhaps follows the 
example of the primeval man, whom god sacrificed to create 
the world, or even that of god himself as primeval sacrificer 
and victim, like the Old Norse god 6dinn, who sacrificed him- 
self to himself {Hdvamdl 138-40). 
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cosmic Order: 6 1.31.19 yd manta asam "(He) who (first) 
thought Order" (cf. Skjaerv0 forthcoming). 

I believe the two epithets, ahura- and mazdd-, which 
make up his name — in the same way that the three epi- 
thets of the heavenly river: araduui- sura- anahita- "the 
lofty, life-giving, unattached/unblemished (heavenly wa- 
ter)," also constitute her name — may refer to the two 
functions of ruler and engenderer versus poet-sacrificer. 

In the same way that Ahura Mazda is associated with 
heaven both in the Zoroastrian myth and in the later 
dialects, e.g., Khotanese urmaysde "sun," his daughter- 
consort Armaiti is associated with the earth, both in the 
Zoroastrian myth and in the dialects (see below). 

AHURA MAZDA, GOD OF HEAVEN 

In the Old Avesta the two epithets of the supreme god 
are still independent, although either of them is likely to 
be followed by the other in the same strophe. Two Old 
Avestan strophes appear to "define" the epithets (cf. Ny- 
berg 1937: 108): 

mazdd sax v drd mairisto yd zi vauudrdzoi pairi.ciOit 

daeuudiscd masiiaisca ydcd vardsaite aipi.ciOit 

huuo viciro ahuro add nd arjhat yaOd huuo vasat 1.29.4 

"Mazda" (is) he who remembers best the *verses. 7 
For (those that have been performed till now^ 
whenever (it may have been) — 

by daeuuas and men, as well as (those) that will be 
performed hereafter — whenever (it will be) 8 — 



6 Ohrmazd "thinks" the creation in Bdh. 1.19: u-s nazdist 
dahisn xwadd-ddd nek-rawisnih an menoy i-s tan I xwes padis 
weh be kerd ka-s dahisnih menid "And his first creation was 
* self-established well-being (Avestan ustatdt), that spirit by 
which he made his body better when he thought the creation." 
The abolition of chaos by thinking Order is paralleled by 
YHWH's abolition of chaos by speaking (forth) the lights. The 
difference between the two may be that Ahura Mazda had no 
audience, while YHWH perhaps had one (cf. Levenson 1988: 
5, 158 n. 14). 

Cf. RV sdkvan-, f. sdkvari- "clever, artful," type of verse 
in Rigveda 7.33.4, 10.71.11 sdkvarisu "in S. verses," and Mid- 
dle/Modern Persian saxwan/soxan "word, speech." The word 
has been explained in various ways. 

8 Thus, assuming o ci0it is for °cit + it. If pairi.ciOit and 
aipi.ciOit are verbal forms, then they must mean "may he point 
out(?) (those) now" and "may he point out(?) hereafter." The 
zero grades in o ci0it would be caused by a retraction of the 
accent onto the pre verb; cf. nominal formations such as fra- 
xsnu- beside zdnu-. A very different analysis of this strophe in 
Insler 1975. 



he, the "Ahura," (is) the one who discriminates 
(between them = passes judgment on them). 9 It shall 
be for us in the way that he shall wish! 

atfrauuaxsiid arjhdus ahiid vahistdm 
asdt hacd mazdd vaedd yd im ddt 
ptardm varjhdus vardzaiianto mananho 
at hoi dugddd husiiaoOand drmaitis 
noit difizaidiidi vispd hisas ahuro 2.45.4 

Thus, I shall proclaim the best (announcement) of 

(= about?) this ahu 
in accordance with Order: "Mazda" (is he who) knows 

(him) who established it 
(to be) the father of the good thought which 

invigorates (you), 
but his daughter (is) Armaiti of good actions/works. 
The "Ahura" (is he) who *keeps an eye on all (things) 

for (them) not to be deceived. 

According to my translation, Ahura Mazda is he who 
keeps track of all statements ever (notably, ritual poems) 
and passes judgment on them, as well as he who protects 
his creatures against the forces of evil and his Ordered 
cosmos against the chaos of the Lie, the cosmic decep- 
tion that wishes to lead his creatures astray. Thus, the 
epithets of the supreme deity refer to a double function: 
politico-legal and poetic- sacral. 10 It is as the supreme, 
cosmic ruler that he, like the Achaemenid king, ensures 
peace and prosperity for the world, and it is in his capac- 
ity as supreme poet-sacrificer that he judges the output 
of poet-sacrificers in this world to see if they are com- 
petent and guarantees their fees and livelihood. 



9 Syntactic analysis after Kellens 1995: 355 (Kellens sup- 
plies "activite rituelle" as object of viciro), but I assume that 
if sax v drd refers to a kind of utterance, we have the metaphor 
of "making (working) poems" (cf. 2.45.3 yoi im vd noit Wd 
maOrdm vardsdnti "(those) of you who shall not perform/ 
produce (it) in this way, the poetic thought"), paralleled by 
Old Norse yrkja (specialized in the meanings of making poems 
or "working" the earth, as in Avestan, but not in other old 
Germanic languages), with or without direct object, "make 
(poems)": yrkja kvaedi (visu, lof, nid) "compose a (long/short) 
poem, a poem of praise/blame," hann orti vel "he composed 
well," yrkjast a "compose at one another" (in the poetic con- 
test); already Runic: worahto "I composed (it)" on the Tune 
stone, wurte runoR on the Tjurko bracteate (Gr0nvik 1981: 
148-61, 160). Insler assumes that the forms vauudrdzoi and 
vardsaite are transitive and mean "to bring about," but the 
transitive middle forms of this verb are more easily interpreted 
with "dynamic" middle function, that is, "produce something 
for oneself, produce one's own." 

10 Cf. Benveniste 1969, 2: 15. 
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The same two functions (or, at least the poetic form- 
ulas), we may note, devolve upon the Rigvedic Varuna, 
for instance in Rigveda 1.25.20, where he is said to be 
the one "who pays attention" and also "rules over all 
heaven and earth" (tvdm visvasya medhira divas ca 
gmds ca rajasi), and Indra is similarly characterized in 
Rigveda 4.16.2: "a thought-poem for him who has taken 
notice (and so knows), the asurian one" (cikituse asur- 
yaya mdnma). 

Other Old Avestan passages where this dichotomy is 
(more or less) apparent are the following: 

. . . arasuudis tu uxSais mazdd zaraOustrdi aojdrjhuuat 

rafand 
ahmaibiidcd ahurd yd daibisuuatd duuaesd 

tauruuaiidma 1.28.6 

. . . Through (your, or: on account of his) capacious 11 
utterances, (you gave,) O Mazda, support with 
strength to Zarathustra. 

(Give) us, too, O Ahura, support by which we shall 
overcome the hostilities of the hostile one. 

at Ofid marjhi paouruuim mazdd yazum stoi manarjhd 
vanhaus pataram manarjhd hiiat Ofid ham casmaini 

hangrabam 
haiOlm asahiid dqmlm atjhaus ahurdm siiaoOanaesu 

1.31.8 

Thus, I (now) think with (my) thought of you (as 

being) the first, O Mazda, (yet) youthful 
father of good thought — since I have grasped you in 

(my) eye 
(as) the true dami of Order (and seen you) in the 

actions/works of this ahu (as) the Ahura. 

In 1.28.6 he is invoked as Mazda in connection with 
Zarathustra, the first (human) poet-sacrificer (see Skjaerv0 
2002a), and as Ahura for his martial capacity, while in 
1.31.8 he is Mazda in connection with good thought, the 
poet-sacrificers' most treasured possession (see Skjaerv0 
forthcoming), and as Ahura in the context of maintain- 
ing the cosmic Order, which requires his royal com- 
mand, not mentioned here, but commonly elsewhere in 
this context. 

Mazda in the context of poetry is also seen in 1.34.15 
mazdd at moi vahista srauuasca siiaodanaca vaocd "O 
Mazda, thus say my poems conferring fame (and my) 
actions/works (are) the best!" and 

ahiid maniiaus spanistahiid vahistam 
hizuud uxSais vanhaus aadnu manarjhd 



armatois zastoibiia siiaoOana varaziiat 
oiid cisti huud ptd asahiid mazdd 3.47.2 

(For) he produces the best of this most life-giving 

inspiration 
by the utterances of (his) good thought (to be sped) 

along by (his) tongue, 12 
(and) the actions/works of Armaiti by (his) hands, 
through this understanding: He there (is) the father of 

Order: Mazda. 

Ahura in martial context is also seen in 1.29.2 kdm hoi 
usta ahurdm yd draguuo.dabis aesamam vaddiioit "Whom 
do you (all) wish (to be) an Ahura for her, (someone) 
who may push back, together with those possessed by 
the Lie, (their) wrath?"; 1.29.10 yiizam aeibiio ahura 
aogo data asd xsaOramcd I auuat . . . "You (all), O 
Ahura, shall (now) establish for these, on account of the 
Order (of my ritual?), strength, as well as (for yourself?) 
yonder command." In the following strophe Ahura is in 
martial context (being asked to deal with failed poet- 
sacrificers and other evil ones) and Mazda in the context 
of caring for the poor: 

. . . kit asauud ahurd yd is jiidtaus hamiOiidt 

vasa.itdiscd 
tat mazdd tauud xsaOram yd arazajiidi ddhi drigauue 

vahiid 5.53.9 

. . . Where (is) an Ahura who sustains Order, who 

might deprive them of (their) livelihood and freedom 

to roam? 
That, O Mazda, (is) your command, by which you 

shall give the better (thing) to the poor living a 

straight life. 

That Ahura Mazda is also related to the divine 
Heaven is clear from many details. Thus, he is the father 
of Armaiti, genius of the earth (2.45.4), as well as of 
Good Thought (1.31.8, 2.45.4), which, I believe, as 



11 SeeSkjaerv0 1997: 111. 



12 Cf. 1.32.16 aadnu . . . isiiang "speedy (words? to be sped) 
along"(?), 3.50.6 data xrataus hizuud raiOlm stoi / mahiia 
razang vohii sdhit manarjhd "May the maker of the guiding 
thought instruct the chariot-horse/charioteer of (this) tongue / 
of mine (how) to be through my good thought (the chariot- 
horse) of the straight utterance(?)," and 4.51.3 a va gaus.d 
hamiiantu ydi na siiaoOandis sdrante / ahurd asd hizuud uxSais 
varjhaus manarjhd "Let the Ahura (= the fire) steer up to your 
ears (the words) which are attaching themselves to our actions, 
/ (up) through Order/by the Order (of my ritual), by the utter- 
ances of (my) good thought (sped along) by (my) tongue." Cf. 
Old Indie isya- + vacam (Rigveda 9.30.1, 64.9, 25), rdtham 
(Rigveda 1.34.10). 
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cosmic constituent, may represent the luminous cover of 
the sky, and of asa- (2.44.3, 3.47.2), the cosmic Order 
that manifests itself in the bright diurnal sky. In the 
Achaemenid period (ca. 400 B.C.), Herodotus (1.131- 
32) observed that "the Persians are used to offer sacri- 
fices to Zeus on the top of the highest mountains. They 
call Zeus the entire vault of heaven." 

The "greatness" of Ahura Mazda, mentioned in 
YH31.2 (see above), is matched by that of the Rigvedic 
and Homeric Fathers of Heaven (cf. Schmitt 1967: 155). 
It is repeatedly emphasized in the Old Persian inscrip- 
tions in the adjective vazgrka- "great" applied to Ahura- 
mazda and the noun vasna "by the greatness" (of 
Ahuramazda; see Skjaerv0 1999: 38-39). 

Ahura Mazda does not seem to be heaven itself, how- 
ever; this role appears to fall to Good Thought. As I have 
tried to show elsewhere, the cosmogonic terminology in 
the Old Avesta indicates that Good Thought is the coun- 
terpart of Armaiti, the earth (Skjaerv0 forthcoming). 

Finally we may note the epithet vouru.casdne "far- 
seeing" (1.33. 13) 13 matches Old Indie uruedksan-, which 
in the Rigveda (7.35.8, 7.63.4) is applied to the (rising) 
sun (surya urucdksa), and in Greek to Zeus (Gk. euru- 
opa [Zeus] "far-seeing [Zeus]" Hesychius). 

AHURA- 

Among the various etymologies that have been pro- 
posed for the word ahura- (Old Indie asura-), one of the 
more interesting is the one by which the word is derived 
from an old verb meaning "engender" (Hittite has-/ 
hass-) (see Schlerath 1968, Watkins 1995: 8). The con- 
cept of the supreme god as the progenitor of heaven and 
the inhabitants of the universe is also seen in the ancient 
expression *dieus pater "Father, Heaven," which survives 
in Latin Ju(p)piter, etc. (see Schmitt 1967: 149-56), and 
the reference to supreme deities as "father (of gods and 
men)." Among the Vedic passages cited by Schmitt 
(1967), note especially Rigveda 10.82.3ab (to Visvakar- 
man) yd nah pita janita yd vidhata dhamani veda bhu- 
vanani visva "He, who is our father, progenitor, (and) 
arranger, he knows the establishments, all beings"; 
Atharvaveda 2.1.3c sd nah pita janita sd utd bdndhuh 
"He, our father, progenitor, and he the connection ..." 

If my interpretation of Good Thought also as heaven 
is correct, then 1.31.8 vanhaus pataram mananho and 



2.45.4 pataram vanhaus . . . mananho may be the Old 
Avestan poetic transformation of Indo-European *dieus 
pater "Father Heaven." With the expression pataram 
vanhaus varazaiianto mananho "the father of the good 
thought which invigorates (you)," 14 we may even com- 
pare Rigveda 6.70.6ab urjam no dyaus ca prthivi ca 
pinvatdm pita mata visvavidd suddmsasa "Let heaven 
and earth make swell for us invigorating strength, the 
expert 15 father and mother who know all." 

MAZDA- 

As for mazda-, it is usual today, after numerous stud- 
ies devoted to the word throughout the history of Aves- 
tan studies, to render this epithet of the supreme god as 
"wise" or, alternately, "Wisdom." By the latter inter- 
pretation mazda- is identified with Old Indie medha-, 
but this is an action noun meaning "the act of . . . ," 
while mazda- is an agent noun meaning "he who. . . ." 
The texts themselves show more clearly what the Old 
Avestan poets themselves associated with the word. 
Thus, the common verb mang . . . dd-/mgz-dd- means to 
"put (and keep) in the mind, keep mental track of," and 
the derived adjective humgzdra- "who keeps good men- 
tal track of, who pays attention to." 16 

In fact, the passages in which the term occurs indicate 
that it is specifically by "paying attention to, noting in 
one's mind" what is spoken by or to the poet-sacrificer 
that one becomes knowledgeable, and so can see one's 
rewards through the returning daylight. In addition, the 
poet-sacrificer counts on the gods to determine, on the 
basis of their store of knowledge of precedents, how his 
own performance asserts itself and stands up to scrutiny. 

The Rigvedic term medhird- (< *mnzdhara-) is etymo- 
logically almost the same as mazdra- (< *manzdhara-, 
or both < *manzdhara- with dzdh > edhl) and is used in 
the same kind of contexts as the Old Avestan terms; cf. 
Rigveda 1.61.4ad asma id u stomam sdm hinomi . . . 
indraya visvaminvdm medhiraya "For him I urge on a 
song of praise . . . which sets all in motion, for Indra, 



13 Regarded by Nyberg (1937: 109) as epithet of the diurnal 
sky: 1.33.13 rafddrdi vourucasdne doisl moi yd V9 abifrd "You 
shall show me (now) for support for the farseeing (sun) the 
path by which I shall cross over to you." 



14 For the poetic formula cf. Rigveda 5.41.18 (to Visve De- 
vah) tarn vo devdh sumatim urjdyantim isam asydma "This 
good thought of yours that invigorates, O gods, this strength- 
ening, may we reach it!" 

Avestan dak- in dahma-, etc., seems to denote the expert 
(= completely knowledgeable) and so qualified poet-sacrificer. 

16 Kellens-Pirart: "qui a (tout) present a l'esprit, attentif." 
Note Odyssey 1.321 theke menos "she had put menos (in his 
thumos)? with different syntax, but same lexical items (see 
Nagy 1990: 113). 
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who pays attention"; Rigveda 7.87.4a-c uvaca me vdruno 
medhiraya trih saptd namaghnyd bibharti / vidvapaddsya 
guhya nd vocat . . . "Varuna said to me, who pay atten- 
tion: the cow carries three times seven names. The one 
who knows the foot-print/place/word(?) shall say it like 
(someone who reveals) secret things." 17 

The importance of thought or memory of the origins 
as expressed by the root *men in Indo-European poetry 
is seen in numerous ancient Indo-European languages, 
not least the Germanic ones (cf. Ford 1992: 36, 108, cit- 
ing from Vgluspd and Beowulf), and the connection of 
the supreme god with poetry is seen in Scandinavian 
mythology, where 6<3inn is also god of skaldship. 

Finally, I think it is this dual function of Ahura Mazda 
that is the target of the Ahuna vairiia prayer, after which 
the Ahunauuaitl GaOa is named and which is, no doubt, 
its first strophe. 18 On the basis of the discussion above, 
the stanza may be interpreted as follows: 

yadd ahu vairiio add ratus asdtclt hacd 
vanhdus dazdd mananho siiaoOananam andus mazddi 
xsaOrdmcd ahurdi.d yim drigubiio dadat vdstdrsm 
1.27.13 

Inasmuch as (an ahu? is) a worthy one 19 by the 
(example of the first) ahu, thus (its) Model (is) just in 
accordance with Order. 



17 Renou, EVP V, 71; VII, 23. 

18 Its free position in the extant text of the Yasna can be ex- 
plained in two ways: (1) it was originally the first stanza of the 
Ahunauuaitl GdOd, but was detached because of its contents 
and prominence and became the most effective prayer in all of 
Old Iranian mythology, or (2) there was already a tradition of 
the efficacy of this prayer, which was therefore (adapted) and 
attached to the Ahunauuaitl GdOd as its opening stanza. From 
the point of view of composition, the first alternative must be 
preferred: the other GdOds all begin with a generic and com- 
pact statement that sets the tone for the rest of the Gad a. Note 
also that each of the five GdOds (Avestan panca gdOa) is pre- 
ceded and followed by praises and invocations, as well as their 
smaller constituents, the hditis. It is therefore quite possible 
that the introductory strophe of the entire Old Avesta was 
preceded and followed by a separate set of praises and in- 
vocations, which eventually separated it from the next strophe 
(1.28.1), as also happened in the case of the A airiwmd isiio 
prayer, Yasna 54.1, which forms the concluding strophe of the 
Vahistoisti GdOd (5.53). 

19 The meaning of vairiia-, Old Indie varya-, as deduced 
from the texts, is in the semantic sphere of "worthy, appropri- 
ate, matching, well-deserved" as exchange gift. Thus, it would 
be similar to Gk. dksios "appropriate (gift)," "match (for an 



(The Model) 20 of good thought 21 (and) of the works of 
the (first/new) ahu 22 is (always) established for (him 
who is) Mazda "Memorizer," 

and the (royal) command (is always assigned) to (him 
who is) Ahura "reigning Lord," whom one shall 
(thereby) establish 23 (as) pastor for the poor. 

Thus the stanza is a credo by which the poet-sacrificer's 
model for his good thought and actions is referred to 
God as mazda, and the sovereign command, resulting 
from the successful sacrifices of both, is referred to him 
as ahura. Then, by his good thought and actions, Ahura 
Mazda can perform the divine cosmic sacrifice designed 
to revitalize heaven and earth and her actions, and by his 
royal command he is able to ensure peace and pasture 
and general well-being. 

ARMAITI, GENIUS OF THE EARTH 

While Ahura Mazda is thus revealed as the ruler and 
progenitor of his Ordered cosmos, as far as humans are 
concerned these qualities are manifested in their effects 
on their life on earth, which carries them; cf. YH. 3 8.1 
imam aat zam . . . yazamaide yd nd baraiti "Thus, we 
are offering up in sacrifice . . . this earth which is carry- 
ing us." But the earth by her actions/works also produces 
the good things on earth which Ahura Mazda engenders, 
and so the two are their parents. 

The word armaiti- (Old Indie ardmati-) is commonly 
derived from the verb ar§m man- "thinking in correct 
measure, balanced thinking," as opposed to "too much" 
or "too little," which is taro.maiti- (taro man-) "thinking 
beyond its measure," especially "think (too) little (about), 



enemy)." Nowhere is there any indication that the word is used 
as a verbal form, a gerundive "that ought to be chosen." There 
are no Old Avestan examples of a masc. noun qualified as 
vairiia-, and assuming a gapped annus, inherent in ahu, seems 
the best solution. The interpretation of ahu as nom. sing. = 
annus (as also in the later Zoroastrian tradition) is ad hoc. 

20 Or: the garment of good thought: vastrdm, echoed in 
dadat vdstardm and "rhyming" with xsaBrdml 

21 Note that the terms "actions" and "good thought" may im- 
plicitly refer to the beneficial "works" of Armaiti = the earth, 
and the beneficial sky, respectively, see above and Skjaerv0 
forthcoming. 

22 Cf. 2.43.6 cited below. Or does mazddi govern siiaoOa- 
nanam: "Mazda 'Memorizer' of the actions of (the first) ahu"7 

23 I take dadat to be 3 sg. subj.; it could also be 3 pi. inj.: 
"whom they (= one) (always) make ..." 
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scorn" (see Skjaerv0 2002b). This meaning is not, how- 
ever, evident in the texts themselves, where Armaiti is 
personified as a deity, the daughter of Ahura Mazda. In 
fact, since the connection between armaiti- and nam- 
"bend in reverence/homage" is quite strong, 24 "(wifely) 
humility, submission" (from Lat. humilis < humus "earth, 
ground") may be closer to the inherent idea and thus 
provide a perfect match for her wise lord and husband, 
father of her children. Their relationship is graphically 
described in 3.47.1 mazdd xsadra armaiti ahuro "By 
(his/my) command Mazda (together?) with Armaiti (or: 
throughout the earth?) (is) the Ahura," where Armaiti is 
snugly ensconced between Ahura Mazda's two compo- 
nents, safely guarded by his royal command. 

In Old Indie, according to Renou (EVP I, 1-2), ard- 
mati- is literally "thought put in correct form, thought 
ready (for the poetic games)" but also a deity. Here, its 
"abstract" meaning is therefore closely connected with 
poems and poetry. This connection is perhaps also in- 
herent in her Old Avestan epithet bdrdxda-? 5 although 
we do not know its exact meaning: 

yoi spdntqm drmaitim Ofiahiid mazdd bdrdxSqm viduso 
dus.siiaoOand auuazazat vanhdus duuistl 
manarjho . . . 1.34.9 

(Those) who *let down life-giving Armaiti — 
*esteemed, O Mazda, by your "knower" — 

those of bad actions/works, on account of not finding 
good thought . . . 



See 3.49.10 ndmascd yd drmaitis "and the reverence on 
account of which Armaiti (is present)" or: "... which Armaiti 
(is) with"; Yasna 58.1 hiiat ndmd hucidrsm asis.hdgdt drmai- 
tis.hagst "which is the reverence of good seed/splendor(?) that 
follows Asi, that follows Armati"; and cf. Rigveda 5.43.6, 
7.42.3, 7.43.1, 10.82.1. 

Also 2.44.7 kd bdrdxSqm fast . . . drmaitim "Who fashions 
Armaiti, the *esteemed one?" and probably 3.48.6 bdrdxSe "O 
*esteemed one." The word is probably the part. nee. of bdwj- 
aiia-, the meaning of which may be in the semantic sphere of 
"praise," cf. Khotanese bulj- "praise." The Avestan root must 
be from *b(h)argh with Indo-European gh or g"h, not *b(h)arjh 
with gh. These words may be further connected with Old Indie 
brh-, barhand- (perhaps also brahman-), the meaning of which 
is also not quite clear; it seems to be in the range of "strength- 
ening," but also connected with thought and speech (Rigveda 
1.54.5c, 6.26.5a, 6.44.6a, 9.10.4a), and is probably different 
from barh = Avestan barz- "high." Perhaps we should compare 
Old Norse bragr "making poetry" and Bragi, god of poetry 
(see Mayrhofer, EWA II, 212-13; Gr0nvik 1981: 219-20, with 
refs.). 



Armaiti is both Ahura Mazda's daughter and the Earth, 
both in the Old Avestan texts and in the later Avestan 
texts, as well as in several other Old Iranian mythologies 
(Persian, Sogdian, Khotanese). 26 She is therefore the 
counterpart of heaven ~ Good Thought, and this couple 
therefore corresponds loosely to the Old Indie couple 
dyava-prthivf-. 21 The connection of ardmati- with the 
earth is also transparent in a Rigvedic passage: 28 Rig- 
veda 10. 92. 5ab prd rudrena yayina yanti sindhavas tiro 
mahim ardmatim dadhanvire "The streams go forth with 
speeding Rudra. They have spread out flowing all over 
great Aramati"; cf. Rigveda 10.49.9ab ahdm saptd 
sravdto dharayam vfsa dravitnvah prthivyam sira ddhi 
"I, the bull, hold (in their courses) the seven streams, the 
waters which flow over the earth." 

As the earth (goddess) Armaiti purifies mortal women 
after birth: 

varjhuiid cistois siiaoOandis drmaite 
yaozdd masiia 29 aipi zaQdm ... 3.48.5 



26 Cf. Nyberg 1937: 122-23, referring to 3.48.5, 6, 11; 
3.47.3; 2.46.12; Mole 1963: 19 (referred to in Kellens 1994: 
137): "Armaiti est deesse de la terre et de la fecondite et, en 
tant que telle, fait croitre l'empire imperissable pour les En- 
tites"; Benveniste 1969, II; 182: "C'est done bien en tant qu'an- 
cienne divinite du sol que Spandaramet s'est trouve transfere 
en armenien au role de Dionysos comme dieu de la fertility." 
In Khotanese, ssandrdmatd- < proto- Khotanese *cuantd- ar- 
mati- is identified with the Buddhist Sri as goddess of the earth 
(see Skjaerv0 1998: 653), while the word for "earth" is ssan- 
dad- from *cuantakd-, originally perhaps an (independent) epi- 
thet of Armaiti-. 

7 Note that the word diiau- has all but disappeared from 
Old Iranian. Its only occurrence is, significantly, in Yast 3.13 to 
Assm Vahistdm "Best Order," where, in a sequence of magical, 
apotropaic spells, we are told how As9m Vahistdm first smote 
the Evil Spirit, who "fell headlong from heaven" (paouruua. 
naemdt patat diiaos). 

28 Mole (1963: 171) also cites Rigveda 5.43.6, see below. 

29 The reading masiia is found in two branches of the Pah- 
lavi Yasna MSS (Persian Pahlavi Yasna: masiia; Sanskrit Yasna: 
masiia), against the Indian Pahlavi Yasna (masiia) and Persian 
Videvdad Sadeh (masiia Mf2); the reading masiidi (masiidi) is 
obviously later (Persian Videvdad Sadeh: Jpl, K4; Yasna Sa- 
deh, Indian Videvdad Sadeh). It is true that the ending -a could 
be explained as perseveration from the preceding yaozdd, but 
it would still be a remarkable error for the straightforward 
masiia. The fact that readings other than masiia have failed to 
provide a satisfactory interpretation of the strophe also does 
not speak in their favor. (Insler reads armaiti with Jpl, the jun- 
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... By the actions/works of (my/your?) good 

understanding, O Armaiti, 
you make mortal women (ritually) pure after birth. 

And, when the right person is in command, by her 
"works" (siiaoOna-) she provides all things needed for 
the well-being of men and cattle, like the "works" of 
Demeter (see below): 

. . . yehiid siiaoOandis gaeOd asa frdddnte 

aeibiio ratus sdnghaitl armaitis 

Opahiid xratsus ydm naecis ddbaiieti 2 A3. 6 

. . . (he) by whose actions/works the herds are being 

furthered through Order. 
For these (actions/works) Armaiti is announcing the 

models 
of your guiding thought, whom/which no one can make 

deceiving. 

asdtn siiaoOandis dsbqzaiti armaitis . . . 2.44.6 

(. . . then, clearly, it is) on account of (our) actions/by 
(her) works (that) Armaiti is (currently) * thickening 
Order 30 . . . 

. . . tarn daenam yd hdtam vahista 
yd nidi gaeOd asa frddoit hacdmnd 
drmatois uxSais siiaoOand 9rss daidiiat 
maxiid cistois Opa istis usdn mazda 2.44.10 

. . . the vision-soul which (is) the best of those that are, 
which, being with Order, may further my herds: 
shall (she) "see" correctly the actions/works of (my) 
Armaiti through the utterances of my understanding: 
"The sacrifice (performed) by you (succeeds?) as 
(you) will, O Mazda." 

2.45.4, 3.47.2, see above. 

drmatois nd spdntd huuo cistl uxSais siiaoOand 
daend assm spsnuuat vohu xsaOrdm manarjhd 
maxdd daddt ahuro tdm varfhim ydsa asim 4.51.21 

This one (is now) a life-giving man by the 
understanding: "By (my) utterances (are produced) 
the actions/works of Armaiti; 



ior member of the Persian Videvdad Sadeh [against Mf2]; he 
also interprets the common zaQdm "birth" as containing zam- 
"earth": *aipi.zam-6am "on earth") Avestan masiid- "mortal 
woman" would be the ancestor of Pahlavi masydni, wife of 
masi, the first mortal man. Note that this and adjacent strophes 
contain what is basically the poet-sacrificer's secret (guzra- 
"hidden") knowledge about the universe. 

30 The image may be that of a weaver packing in the weft, 
see Skjaerv0 forthcoming. 



by (my) vision-soul Order (is again) full of vitality; by 

(my) good thought Mazda 
Ahura establishes (his) command." — (So now) I am 

asking him for a good reward. 

When darkness and the forces of evil take over, obvi- 
ously the sky and Order are obscured and cannot be seen 
from the earth, which trembles in fear. 

varjhdus xsaOrd manarjhd asa mat armaitis vaxst 
utaiiuiti tduulsl tdis a mazda viduuaesqm Ofioi.ahi 
1.34.11 

. . . (Through) the command of (= provided by) (my) 

good thought, Armaiti, together with Order, has 

(now) grown 
in youthfulness (and) strength. Through those (gifts), 

here, O Mazda, (you make) her free from hostilities 

(when) in fear(?). 

If the interpretation of Opoi.ahi from *Q/3aiiah- "fear," 31 
is correct, then we may have an allusion to the attack 
of the Aggressor, at which the earth trembled (or sim.) 
in fear: Bundahisn 6.27, 29: ciyon Ganag Menoy andar 
dwarist zamig be *wizandld an gdhr I kofi andar zamig 
dad estad pad wizandisn ham zaman kof d rawisn estad 
. . . pas az an zamig . . . candenidan ne sahist "When the 
Evil Spirit rushed in, the earth trembled. That substance 
of the mountains that had been placed in the earth by the 
tremor — at the same time the mountains started to move. 
[Then the mountains are made.] After that, the earth was 
no longer able to tremble." In Manicheism, learning of 
the imminent attack by Darkness, the Five Greatnesses 
of the World of Light (including the Light Earth, Sogdian 
Zay Spandarmat) "trembled" (Bar Khonai, in Jackson 
1932: 224). In India, both worlds (rodasl, krandasi) are 
often depicted as being in fear (bhi-), trembling and shak- 
ing. The earth trembles beneath the ride of the Maruts 
(Rigveda 1.37.8, 87.3; 5.60.2), as well as heaven (Rigveda 
5.60.3), and before the might (Rigveda 8.97.14) and 
manyu of Indra (Rigveda 1 .80. 11; 4. 17.2, 10). 

Only through the worshipper's contribution can Ar- 
maiti, the earth, again see Order, the sun-lit sky, and, 
now at peace, her works can again benefit mankind. 



31 Rather than as a verb *9paiiahi "you fear"; cf. Young 
Avestan Ofiaiiah- in Bfiaiiarfhant- (Yast 13.20, epithet of roads, 
with duzita- "difficult to go"), Ofiaiiastzma- (Videvdad 2.23, epi- 
thet of highest mountains and deepest rivers); the connection 
with Sogdian 60y- t in wySfiy-, etc. (Gershevitch, [1961] §293), 
must be rejected in view of Manichean Parthain wydby'g (wid- 
bayag) "extensive," which shows that the stem of this word is 
*duai-, not *0uai- (cf. Parthian nidfdr- "hurry" < *ni-9udr-). 
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astuuat as am xiidt us tana aojorjhuuat 

x v 9~ng darssoi xsaOroi xiidt armaitis 

asim siiaoOanais vohii daidlt mananhd 2.43.16 

May Order have bones through (my/his) life breath 

(and be) strong! 
May Armaiti be in command (and) in (full) sight of the 

sun! 32 
May she on account of (my) actions/by (her) works 

give (me my) reward for (my) good thought! 

It is in fact the revitalization of Order and Armaiti that 
is the purpose of the Old Avestan ritual. Order produces 
the heavenly elements needed for growth, and Armaiti 
receives them and produces living things, notably pas- 
ture for the cow, and thus ensures peace (Herrenschmidt 
1991: 19): 

ahiid maniidus tuudm ahl td spsnto 

y9 ahmdi gqm rdniio.skdrditim hdm.tasat 

at hoi vdstrdi rdmd da drmaitim 

hiiat h§m vohu mazdd hdm9.frastd mananhd 3.47.3 

You are (also the father?) of (or? belong to?) this 
inspiration — (being) life-giving through it — 

you who fashioned together the pleasure-giving cow 
for this one. 

Thus, for him you now establish Armaiti (as) peace for 
(his) pasture 

when he has consulted, O Mazda, (his) good thought. 

In the ritual sphere, therefore, just as the ritual Order 
matches the divine Order, we would expect a match also 
for Armaiti, which is probably the ritual ground, toward 
which the sacrificer bends {ndmah-) with armaiti- "hu- 
mility." In fact, according to the Pahlavi texts, the ritual 
ground as microcosmos represents the entire earth, with 
the positions of the seven priests corresponding to the 
seven continents (see Mole 1963: 121). 

Because of this ambiguity inherent in the term, we 
should then expect the mention of Armaiti to refer both 
to the poet-sacrificer's state of mind and the disposition 
of the ritual. The following strophes may contain such 
references: 



Cf. 1.32.13 yd is pat dardsat a$ahiia "which shall keep 
them from the sight of Order." Rigvedic svardfs- "having the 
sight of the sun," cf. Kuiper 1960: 220. Cf. Rigveda 3.30.13 (to 
Indra) didrksanta usdso yamann aktor vivdsvatyd mdhi citrdm 
dnikam "They desire to see the great, splendid face of dawn 
as she shines out from darkness at (her) coming." See also 
Kellens-Pirart III: 169. 



aebiio mazdd ahuro sdrdmno vohu mananhd 
xsaOrdt hacd paiti.mraot asd hus.haxd x v dnuudtd 
spzntam V9 drmaitim van v him varsmaidi ha n§ anhat 
1.32.2 

These (ones here) Mazda Ahura, who sides with 

(someone of) good thought, 
answers by virtue of (his) command (as) a good 

companion of Order which contains the sun: 
"We have chosen your life-giving Armaiti, the good 

one. She shall belong to us." 

2.44.10, see above. 

From the above, we see that the "works" of Armaiti 
strongly recall Hesiod's "works," on which see Vernant 
(1996: 277): "La terre d'Hesiode est terre de labour. Le 
meme mot erga designe en grec le champ et le travail. 
De cette terre cultivee, par opposition a la terre sau- 
vage ou simplement feconde, Demeter est la divinite. 
Dans la representation de ce pouvoir divin, il y a tou- 
jours un plan qui se refere a l'activite, a l'effort humain. 
On dit: les travaux de Demeter." Cf. the Homeric Hymn 
to Demeter 467-73 (Rhea speaking to Demeter): "[But 
come, my child,] and be not too angry unrelentingly with 
the dark-clouded Son of Cronos; but rather increase 
forthwith for men the fruit that gives them life" (trans- 
lation after Loeb edition). 

According to Hesiod's Theogony (912-13), Zeus bed- 
ded "all-nourishing (poluphorbe) Demeter," who then 
bore him Persephone. The myth of Demeter and Perse- 
phone found its way into the Iranian culture sphere and, 
in Armenian, Spandaramet is "Dionysus" (as fertility 
god), and the adjective sandaramet- means "chthonic," 
presumably with reference to the realm of Persephone. 

Among the more arcane mysteries of Order and Ar- 
maiti is the concept of the structure of the cosmos, 
perhaps in the form of a great loom on which Order 
is woven by the poet-sacrificer's good thought, with 
Armaiti as the weaver(ess) packing in the weft of the 
web of good thought held up by Ahura Mazda (2.44.6 
asdm siiaoOanais ddbazaitl armaitis "by (her) actions/ 
works Armaiti is (now) thickening Order"; see Skjaerv0 
forthcoming). 

In later Zoroastrianism, Armaiti is both the daughter 
and wife of Ahura Mazda, by whom she is made fertile. 
The origin of the myth of a sexual relationship between 
Ahura Mazda and Armaiti, the earth, is no doubt that of 
heaven lying upon the earth, which led to the sexual in- 
terpretation found in many religions, e.g., Old Indie (cf. 
Keith 1925: 77, and especially 80): "The parent par ex- 
cellence is Dyaus, and earth also is the mother of the 
many things she bears. Sky and earth too are universal 
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parents: the sky fertilizes the earth, and again both pro- 
duce life in the world, the one by the gift of rain, the 
other through providing food." The sexual act between 
Heaven and his daughter (Earth, Dawn?) is also de- 
scribed in the Rigveda, e.g., 1.71.5 (to Agni) svaydm 
devo duhitdri tvisim dhat "The god placed the shimmer- 
ing seed in his own daughter." 

As mother of all living beings dwelling upon her, the 
earth is also depicted as the carrier of everything: 
F/J.38.1 imam aat zqm gdndbls haOra yazamaide yd nd 
baraiti "Thus, we are offering up in sacrifice together 
with (its) women this earth which is carrying us." Simi- 
larly, in Videvdad 2.10 (etc.), it is Armaiti who is said to 
be the carrier of all living beings. The Rigvedic goddess 
BharatI-, also with the epithet mahl-, may, originally, be 
an aspect of the same goddess, probably that of the earth 
that carries everything upon her; cf. Rigveda 1.22.10 a 
gna agna ihavase hotrdm yavistha bharatim / vdrutrlm 
dhisdndm vaha "O Agni, (convey) hither the women for 
help, O youngest one: Hotra, BharatI, Varutri, Dhisana"; 
cf. Rigveda 5.43.6ab, in which ardmati is clearly a 
deity: a no mahim ardmatim sajosa gnam devim ndmasd 
rdtdhavydm "(Convey) hither to us the great Aramati, 
(you who are) of the same taste, the divine woman, the 
goddess, in homage (to whom) the oblation is offered!" 
Note also the use of the plural, paralleled in Old Indie, 
in y#.38.2: 

izd yaostaiio fdrastaiio armataiio 
varj v him abis asim varj v hlm isdm 
varfhlm azuitlm varfhlm frasastim 
varfhlm pardndlm yazamaide 

The milk offerings, the purifications, the 

Juicifications, 33 the Armaitis — 
the good reward on account of these, 
the good invigoration, the good fat oblation, 
the good fame, the good fecundity we are offering up 

in sacrifice. 

With this compare Rigveda 3.4.8 a bharati bharatibhih 
sajosa ila devair manusyebhir agnih / sdrasvati sdrasva- 
tebhir arvak "Hither BharatI of the same taste as the 
Bharatls, Ila (of the same taste) as the gods. Agni (of the 
same taste) as mortal men, SarasvatI (of the same taste) 
as the Sarasvatas!" and Rigveda 2.31.4b-d tvdstd gnabhih 
sajosa jujuvad rdtham / ila bhdgo brhaddivotd rodasi 



pusa puramdhir asvindv ddhd pdti "Tvastr, of the same 
taste as the (divine) women, shall speed the chariot along, 
(as also will) Ila, Bhaga, Brhaddiva, and the two Worlds, 
Pusan, Puramdhi, the Asvins, then the two masters." 

There are, finally, a few interesting parallels with 
Aditi: Rigveda 1.136.3 jyotismatim dditim dhdraydt- 
ksitim svdrvatim "The resplendent Aditi, who upholds 
(good) dwellings, who is full of sun." And with 1.32.2 
spdntqm vd drmaitim varfhlm vardmaidl ha nd arjhat 
"We have chosen your life-giving Armaiti, the good 
one. She shall belong to us," compare Rigveda 10.100 
(refrain) a sarvdtdtim dditim vrnimahe "we choose for 
ourselves wholeness and aditi" 34 

With all this compare from Hesiod's Theogony 176: 
"And great heaven (Ouranos) came, bringing on night; 
and, lusting for love, he lay around the earth, stretch- 
ing himself upon her in all directions"; and Theogony 
132-33, where Earth lies with Heaven, after which she 
bears Okeanos, Kronos, and numerous other "unfinished" 
beings. We may recall here the Rigvedic myth of mdr- 
tdnda, last of Aditi's sons, and the Zoroastrian myth in 
the Pahlavi Rivayat (43.36) that Gayomard was born 
from Spandarmad, the earth. 35 

When Ahura Mazda's royal Command (xsaOra-), by 
the agency of the sacrifice, is (re)established in heaven, 
Heaven presumably releases its fertilizing fluids, and the 
sun spreads its light and warmth throughout the world; 
then Armaiti produces her works on earth, providing 
fertility, growth, and prosperity for men and animals 
(1.34.11; 2.46.12, 16; 3.47.1, 49.5; 4.51.4, 20-21). Note 
especially: 

. . . kuOra yaso.xiidn asdm ku spdnta armaitis 
kuOrd mano vahistdm kuBra Ofia xsaOra mazda 
Y. 4.51.4 



33 Since one of the goals of the sacrifice is to make Order 
"full of swelling" (4.51.21: asdm spdnuuat), I assume frasa- (if 
connected with Old Indie pfks- and if this is "liquid strengthen- 
ing" of some sort) means "full of the juices of life and vitality." 



34 Note also that in Iranian cosmology the earth is said to be 
suspended in the middle of the cosmos unattached', cf. Bunda- 
hisn 34.5 ud ka-iz-im zamig dad ke hamag axw i astomand 
bared u-s abar dastarlh i getiy nest "and also when I estab- 
lished the earth, which carries the entire bony existence, it 
too had nothing in the world of the living to hold it up." 
This recalls the etymology of aditi- "having no bonds" from 
da- "bind." Brereton (1981: 196) concludes from the etymol- 
ogy that it means "^owndlessness" (and, further, "blameless- 
ness, innocence") rather than "fondlessness " but if that is the 
meaning I believe it must be secondary. 

35 Cf. the foundation legend of Khotan, according to which 
the founder of Khotan was the son of Vaisramana and suckled 
by the earth (Sanskrit Sri, Khotanese Ssandramata-)', Skjaerv0 
1998: 653, 656. 
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. . . Where (is) Order which brings glory? Where (is) 

life-giving Armaiti? 
Where (is) best thought? Where (will you come?) with 

your command, O Mazda? 

Compare Rigveda 6.50.3 (to Visve Devah): 

utd dyavaprthivi ksatrdm uru 

brhdd rodasi sarandm susumne 
mahds karatho vdrivo ydthd no 

'sme ksdyaya dhisane anehdh 

And broad, O Heaven and Earth, (is your area of) 
command and high, O you two worlds, (your) 
protection, O you well-disposed ones! 

You will make a great expanse so that we will have 36 
absence of harm for us (and our) dwelling, O you 
two powers that put everything in its place(?)! 

and Rigveda 6.67.6 (to Mitra, Varuna): 

ta hi ksatrdm dhdrdyethe dnu dyun 

drmhethe sanum upamad iva dyoh 
drlho ndksatra utd visvddevo 

bhumim dtdn dyam dhasinayoh 

For as such you two maintain the command day after 

day; you two hold firm the back of heaven as if from 

above it. 
(Thus) held firm, the heavenly body too, belonging to 

all the gods, has stretched out hither earth (and) 

heaven by their dhasi. 

and, emphasizing the role of the command of the poet- 
sacrificer, Rigveda 1.160.5 (to Heaven and Earth): 

te no grndne mahini mdhi srdvah 

ksatrdm dyavaprthivi dhasatho brhdt 



yenabhi krstis tatdnama visvdha 
panayyam ojo asme sdm invatam 

You two great ones, whose praises we have sung, O 
sky and earth, give us great fame and exalted power 

by which we can stretch out to (all) the lands for all 
days. Send us quickly enormous might. 

One purpose of the Old Iranian sacrifice is the (re)fer- 
tilization and rebirth of the cosmos (the new ahu, the 
cosmic fetus about to be born or just born, the new Life), 
through the sexual union of Ahura/Heaven and Armaiti/ 
the earth. 37 From such a point of view, it is quite pos- 
sible that the sacrificer, once he has proved himself and 
become like Ahura Mazda, also enters into the same 
kind of relationship with his Armaiti, that is, his humil- 
ity as well as the ritual ground. As the na spdnta, the 
"life-giving man," he is also filled with the juices of 
life and fertility, and his rigid posture in the race (see 
Skjaerv0 forthcoming) may well refer to (symbolize) the 
erect male member. 

In the Pahlavi literature the importance of the sexual 
union between Ahura Mazda and his daughter Armaiti is 
set in the greater context of three fundamental incestu- 
ous unions: Ohrmazd and Spandarmad, from whom was 
born Gayomard, whose sperm fertilized the earth; Ga- 
yomard with Spandarmad, his mother, from whom were 
born MasI and MasyanI, the first human couple, brother 
and sister, from whom humanity descends. 38 It is im- 
possible, I think, to overlook its importance in the Old 
Avesta, as well. 



3 Absence of constriction, Avestan anazah-, x v a6ra- "good 
breathing space" (or: "freedom to move about"). 



On marriages between gods, see Frazer 1996: 164-69, 
notably "the sky-god Zeus with the corn-goddess Demeter" 
(p. 165). 

38 Mole 1963: 123; Herrenschmidt 1994: 120-24. In Den- 
kard 9.38.5-6, Wahman, too, is said to result from the union 
of Ohrmazd with his daughter Spandarmad; see Mole 1969: 
329-30; Skjaerv0 forthcoming. 
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